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KOPANO Talks: Walking in the Jesus Way

TALK #1 and General Introduction

INTRODUCTION – night #1.  My joy is full tonight to be with you for these first-ever international CTS meetings.  FIRST, It is my great joy to be with you this week as we celebrate the Lord together and as we celebrate the sovereign hand of God in building this worldwide fellowship called CTS.  In the words of Paul the apostle to the Ephesians, I can testify with Todd and Leslie and others that “God has done more than we could have asked or thought of” – especially back in 1984 when some of the seed ideas for CTS were sown.

SECOND, it is also my great joy to be here again in South Africa.  A missiologist has stated,  “South Africa is a test case for the credibility of the global claims of the Christian faith” (G.M. Verstraelen-Gilhuis, “Church Conflict and Black Theology in South Africa”, in Verstraelen, F.J. et al, eds. Missiology: An Ecumenical Introduction.  (Grand Rapids: Eerdmans, 1995) p. 281).  

We praise the Lord for the relatively peaceful transformation of South Africa from racist apartheid to democracy and from the oppression of peoples based on race to what Buthelezi calls “the liberation of the spirit in which the black person decides to become the creator of his or her own history” (G.M. Verstraelen-Gilhuis, “Church Conflict and Black Theology in South Africa”, in Verstraelen, F.J. et al, eds. Missiology: An Ecumenical Introduction (Grand Rapids: Eerdmans, 1995), p. 299). 

THIRD, I am filled with joy to be on a speaking team with Panya Baba and another friend from South Asia.  I admire these men and their devotion to God’s kingdom purposes, and I’m honored to share the pulpit with them this week.  In preparation for my messages, I have drawn on the book by Ajith Fernando, Jesus-Driven Ministry (Wheaton: Crossway Books, 2002). 

And FINALLY, I am very excited to be asked to take us into this topic, “Walking in the footsteps of Jesus.”  We embark in these three evenings into the greatest of all discipleship issues – the imitation of Christ.  

In the book One Church, Many Tribes (Glendale, CA: Regal, 2000) Richard Twiss, a member of the Rosebud Lakota/Sioux tribe, describes the way that the indigenous people of North America describe the Christian life.  For them, discipleship is summarized in this one phrase – “being followers in the Jesus way” (p. 33).

Our concern is not about programs, courses, church membership and the like.  Our concern is to ask, “How can we develop as followers in the Jesus way?”  (See Reggie McNeal, The Present Future: Six Tough Questions For the Church (New York: Jossey-Bass, 2003), pp. 71, 73.)

Jurgen Moltmann describes our pursuit as a “Christology for pilgrims” because we are on-the-way (from Jurgen Moltmann’s christological study, The Way of Jesus Christ, cited in Kirk, J. Andrew. What Is Mission: Theological Explorations. (Minneapolis: Fortress Press, 2000), p. 38).  We have not arrived, but we are always asking, “How can we bring our lives into greater conformity to Jesus’ character, his mission, his purposes for us in the world?”  

And we come together to examine the life of Jesus because “the Christian community needs a standard by which to measure its own performance” (Kirk, J. Andrew. What Is Mission: Theological Explorations. (Minneapolis: Fortress Press, 2000) p. 39).  In other words, we’re here to be encouraged and challenged by comparing our lives against the example of Jesus and seeing where we need to grow and change.

A BRIEF OVERVIEW OF THESE THREE EVENING SESSIONS

In my messages, I have chosen three specific characteristics of the Jesus’ way as demonstrated in the Gospels:

1) Jesus’ compassion

2) Jesus’ peacefulness 

3) Jesus’ servanthood and sacrifice.

If you want an easy tool to remember these characteristics of the Jesus’ way, think of these phrases:

1) “Jesus wept” – a description of his compassionate lifestyle.

2) “Jesus slept” – a description of his peaceful lifestyle.  And, 

3) “Jesus paid the debt” – description of his sacrificial servant lifestyle.  (I’ll also allude to this Wednesday night as, “Jesus swept.”)

Each evening I’ll make five statements concerning the implications in our lives of Jesus’ compassion – or restfulness – or sacrifice – so that each of us have some practical “take-aways” from these sessions. 

In keeping with our Kopano (Romans 15:5-6) themes of encouragement, endurance, and unity, we’ll see that:

1) The compassion of Jesus Christ fellow-sufferer, advocate of the poor, and partner in our sufferings is the FOUNDATION FOR OUR ENCOURAGEMENT AND OUR ABILITY TO ENCOURAGE.
2) The inner quietness and ability to rest exemplified by Jesus Christ the Lord of the Universe is the FOUNDATION FOR OUR ENDURANCE.

3) The Sacrifice of Jesus Christ the Servant, Mediator and Lamb of God is the FOUNDATION FOR OUR UNITY.
So… on to compassion: Jesus wept

JESUS WEPT

FOLLOWING IN THE WAY OF THE COMPASSIONATE CHRIST

To examine the compassion of Jesus, I’d ask that we look at two passages in the New Testament where the phrase “Jesus wept” appears.  The first (chronologically in the ministry of Jesus) appears in John 11.  John is recounting the story of Jesus raising Lazarus from the dead.  To summarize:  

· Lazarus is sick and near death (11:1-2) 

· So - Mary and Martha (Lazarus’ sisters) contact Jesus (11:3)

· But Jesus delays and Lazarus dies (11:4-6).  When he finally goes, Jesus walks to be with the family.  Commentators are unclear where Jesus was originating from, but the distance to Bethany was at least 20 miles and perhaps 90 miles.  Whatever it was, it was a long walk. (See Ajith Fernando, Jesus-Driven Ministry (Wheaton: Crossway Books), 2002.p. 19, 199.)

· In returning to Bethany, a Jerusalem suburb, Jesus re-enters the reality of danger (here Jesus had been attacked earlier) (11:7-10).  He leaves a place of effective ministry (see John 10:39-42) and returns to Bethany where he had encountered hostility and where he shortly will be betrayed, tortured and killed.

· Jesus predicts of the miracle to the disciples (11:11-16).

· Jesus finally arrives in Bethany (11:17-20), but Lazarus is dead.

· Martha expresses her faith but then challenges Jesus – “Where were you?” (11:21-24)

· Jesus offers a promise that Martha doesn’t grasp (11:25) – the Resurrection and the Life!

· And then he is reunited with Mary and her fellow mourners.  Mary offers a similar challenge – “IF ONLY YOU HAD BEEN HERE” (11:27-32)

READ John 11: 32-44

· Mary (and the mourners) weep and Jesus is moved, disturbed, troubled (11:33).  When the Bible says “mourning” in that cultural context, a more appropriate translation might be “wailing loudly”.  It is a deeply troubling expression of loss, devastation, even despair.  Remember, the Jewish view of the afterlife was “iffy” at best.

· Jesus weeps and the people join in asking “Why?” (11:34-37).  In this scene, Jesus confident statements of faith confront the reality of human pain - hope is mixed with tears.

· And then… the miracle – which was Jesus’ purpose in the first place (11:38-44).

John 11 summary: in this account, we see the compassion of Jesus as hope and humanity mix.  He is absolutely convinced of the resurrection, yet he enters into the pain of others.  He suffers alongside them and joins in their grieving.  And he weeps – because life, as marred by the effects of sin – means losses and sorrows, wailing and death.  

Our second passage records Jesus weeping over the city of Jerusalem in Luke 19:41.  Jesus has just completed the “Triumphal Entry,” and he weeps over the rebellion of the people and the upcoming consequences of their sins.  He weeps over unrealized potential caused either by personal rejection of God’s ways or because others in power have rejected God’s ways.  

Missiologist Andrew Kirk writes, “He wept over Jerusalem because it refused to recognize God’s offer of salvation” (J. Andrew Kirk, What is Mission? (Minneapolis: Fortress Press, 2000), p. 51).  Charles Van Engen describes the scene as a picture of God’s compassion towards rebellious people: 

Among the obvious elements here are the loving commitment of God to be involved with and related to, the city; God’s initiative in sending (mission) messengers to the city; and Jerusalem’s mixed (mostly negative) response to God’s love.  But the dominant image is one of pained, loving, salvific tenderness: a hen clucking furiously to gather her wayward chicks under her wings”  (Charles Van Engen, Mission On the Way: Issues in Mission Theology (Grand Rapids, Baker, 1996), pp. 90-91).
In both John 11:33 and Luke 19:41, Jesus weeps, but there is something different here.  The structure of the word related to “weeping” or “wept” indicates that Jesus wept quietly and personally at the death of Lazarus but wept openly (even “wailed”) at the city of Jerusalem.  Is Jesus’ pain is greater over people’s rebellion against God and the corresponding effects on all affected than he is over the vanquished enemy of death?  One indicates a sorrow in the face of the hope of the resurrection while the other laments the self-induced sufferings of rejection of the Shalom of the Kingdom.

It’s worth noting that both accounts of Jesus weeping occur in a 10-day to 2-week window before his own suffering and death on the Cross.  Because Jesus was fully human, I can imagine that his own emotions are getting caught up in the realization that “These things” – the death effect of sin and the ongoing rebellion of God’s people – “are the reason that I have come to die.”

Jesus weeps in both cases because his life, his way is characterized by COMPASSION – empathy – suffering alongside others – entering into their pain.

Compassion is an intense word.  It is sometimes translated anger.  It obviously means, “deeply moved – moved at the core of his being [spleen] – to the point of taking action.”  In John 11, the raising of Lazarus from the dead follows Jesus’ weeping.  In Luke 19, Jesus’ weeping is followed by his enraged disruption of the moneychangers in the Temple.  

Compassion is not a passive emotional feeling that yields no more than tears.  It is a fierce emotion that provokes the response, “I hate this situation and something must change.”

On a trip to Moldova several years ago, we visited a State run orphanage.  It was a horrific place.  It reeked of the smell of human waste.  Handicapped and retarded people lived in inhumane conditions.  Our host told us that more than 30 of the children had frozen-to-death in the previous winter because of fuel shortages.

As we walked, we encountered a young man lying on a pad on the floor.  There weren’t enough wheel chairs, so he lay on the floor every day.  He had cerebral palsy so his voice cried out with a strained sounding whine.  He heard I was I pastor so he called for me.  The sound was so intense it made me think of blind Bartimaus crying loudly for Jesus, “Jesus, son of David, have mercy on me.” 

My heart was moved with compassion.  I prayed for him, and I wanted to say, “In the name of Jesus, be healed!” but my faith was weak.  

I knew that compassion was more than just feeling sad for the young man, so immediately following the visit I inquired how we could buy him a wheelchair.  I couldn’t heal him, but I could take action by insuring that he no longer has to lie on the floor every day.

In Jesus-Driven Ministry, Ajith Fernando points to specific times when the Scripture report that Jesus was moved by (or provoked by) compassion that led to a subsequent miracle or at least a call to action:  

· Mark 1:41 – regarding the healing of the leper

· Matthew 14:14 – regarding healing the sick in a large crowd

· Matthew 15:32; Mark 8:2 – regarding feeding the 4000

· Matthew 20:34 – regarding healing two blind men

· Luke 7:13 – regarding healing the widow’s son at Nain

· Matthew 9:36 – before urging the prayer for laborers

· Mark 6:34 – after rest, before teaching the crowd, before the feeding of the 5000 (Ajith Fernando, Jesus-Driven Ministry (Wheaton: Crossway Books), pp. 201, 248 (fn 14).

Jesus weeps.  His life is characterized by compassion towards broken people.  He weeps for those touched by the effects of sin over which they had no control – like Lazarus. And he weeps over those who will bring about suffering and judgment upon themselves because of their chosen rebellion against God – like the people of Jerusalem.

What application can we make – as we seek to follow in the Compassionate Way of Jesus?  Consider these five statements/applications.

LIVING IN THE WAY OF THE COMPASSIONATE JESUS MEANS:

#1) Living in the light of Jesus’ compassion on us.

Walking in the Jesus’ way means gratefulness because Jesus had compassion on us.  Jesus wept over us.  Jesus had mercy on us and raised us – like Lazarus – from the dead.  Jesus wept over us and came to die for us in spite of our rebellion – just as he did for the people of Jerusalem.

When we understand Jesus’ compassion on us, we cannot help but join with the tax-collector in Luke 18:13 who humbly prayed, “God have mercy on me a sinner.”  Because of Jesus’ compassion, we’re forgiven.  Now we can live with a spirit of grace and forgiveness towards others.  People following in the Jesus way will be known because we extend grace to people.  We release people (because whatever is loosed on earth will be loosed in heaven (Matthew 18:18ff)); our bitterness gets washed away because of Jesus’ compassion on us.  

We know from the book of James that judgment will have no mercy on him who showed no mercy (James 2:13).  We know from Jesus’ parables and the Lord’s Prayer that when we’ve been forgiven it means that must likewise forgive” “Forgive us… as we forgive others” (Matthew 6:12; Luke 11:4; Matthew 18:21-35).

One of the books I read in preparation for my return here to South Africa was Desmond Tutu’s book describing the work of the “Truth and Reconciliation Commission” in post-Apartheid South Africa.    The book contains many powerful accounts of people asking for and granting forgiveness – and I’ll refer more to the book shortly – but the book title summarizes the type of compassion-based forgiveness I’m referring to here: No Future Without Forgiveness.  

We cannot disregard the hurts and sins of the past, but the way of the compassionate Christ means we must learn to forgive and move on.  Richard Twiss, a member of those peoples who lived in North America before my European ancestors came and almost wiped his people out, addresses the need for reconciliation and reparations between peoples to correct the sins of the past.  But writing as a follower of the compassionate Christ, he exhorts all of his readers, “We must continually ask the Holy Spirit to anoint our hands with oil so we won’t be able to hold too tightly to the wrongs of the past” (Richard Twiss, One Church, Many Tribes (Glendale, CA: Regal, 2000), p. 165).

There is “no future without forgiveness.”  The future means hope and change and growth and reconciliation – but we can only achieve such a future when individually and collectively we forgive because we are forgiven. Living in the light of Jesus’ compassion on us means forgiveness and mercy to each other.

Paul’s words to the Ephesians summarize this point:

Be kind and compassionate to one another, forgiving each other, just as in Christ God forgave you (Ephesians 4:32).

#2) LIVING IN THE WAY OF THE COMPASSIONATE JESUS MEANS   responding to this world of need with empathy and pain.  

In John 11, Jesus weeps with the mourners.  He knows that the miracle will take place and their sorrows will be assuaged, but he still comes alongside the hurting people and he weeps.  Jesus cares, identifies, hurts to see people in pain, and then he acts.

When we walk in the Jesus’ way of compassion, He gives us courage to respond – first to each other in this diverse Body of Christ.  This is why the Christian community is urged to “weep with those who weep” (Romans 12:15b) and why we are urged to carry each other’s burdens (Galatians 6:2).  

Jesus likewise gives us the courage to respond to the hurting world outside of the Christian community.  We empathize – a word describing to “feel” (pathos) “with” (em). We demonstrate compassion – a word describing “suffering” (pascho from which we get “passion”) “alongside” (com). 

All of you listening tonight are dedicated to a ministry of joining alongside of those who suffer.  You hear their stories, feel their pain, and join them in their hardships.  In a spirit of compassion, you come alongside people to provoke social, economic, and spiritual transformation along the values of the Kingdom of God.  This compassionate action is, in the words of missiologist Andrew Kirk, “quite simply, though profoundly, what the Christian community has been sent to do” (Kirk, J. Andrew. What Is Mission: Theological Explorations. Minneapolis: Fortress Press, 2000, p. 24).

#3) Taking statement #2 a little further, we can say that LIVING IN THE WAY OF THE COMPASSIONATE JESUS MEANS suffering alongside people.  

This is the meaning of the incarnation – that Jesus, out of compassion for us lost sinners – came to identify with us.  He didn’t come and live as a deity aloof from human misery.  He was born into a context of poverty, lived a life of menial labor, suffered the limitations of the human body, and experienced the most painful of deaths.  

Unlike the avatars of Hinduism – deities who come to earth but don’t experience the limitations of humanity, don’t suffer and don’t even sweat – we have a High Priest who can sympathize with our weaknesses and “who has been tempted in every way, just as we are – yet was without sin” (Hebrews 4:15).

In Mark 7:31ff, the account of Jesus’ healing of the deaf man, Mark gives us an interesting detail.  He tells us that Jesus puts his fingers into the man’s ears.  Why?  It’s an intimacy issue and an incarnational detail.   “Why couldn’t Jesus just speak to the deaf man and he’d be healed?”  

Because Jesus was entering into the man’s suffering.  He was getting his own hands dirty.  He was – in this miracle – reflecting everything he had come to do.  He stuck his finger in the man’s ears to answer the larger question,  “Why couldn’t God save us from a distance?” Jesus is showing us that incarnational ministry – compassionate ministry – cannot be done from a distance.

It is this suffering-alongside character of Jesus that provokes his personal identification with the people that society rejects.  In the challenging passage of Matthew 25: 31-46, Jesus reminds us that he identifies with the hungry, the thirsty, the stranger, the naked, the sick, and the prisoner.  Where people are suffering exceptionally, Jesus is present there in some exceptional way.

This incarnational characteristic of Jesus is what provoked the Catholic bishops in Medellin, Colombia (1968) to start talking about Jesus’ ‘preferential option for the poor’ and Mother Theresa to build her ministry on the thought that every leper, every homeless person, every unwanted child was a personification of Jesus. 

But let’s be realistic: being incarnational with people is not easy.  Suffering with them creates great challenges.  People lie to us.  They might default on their loans.  They fail us and may break promises.  

Ajith Fernando, whose personal ministry takes him to work with people in a drug rehab program, knows these frustrations, but he writes, [In our ministry to needy people] “we are not used to experiencing frustration and pain.  So when we face such, we tend to shrink from it. But frustration and pain are essential features of incarnational ministry.” 

He continues, “The key to paying that price [a life of incarnation] is the ability to identify and persevere with a group to which one is committed even when it is frustrating to do so” (Ajith Fernando, Jesus-Driven Ministry (Wheaton: Crossway Books), 2002, pp. 22, 23).

#4) LIVING IN THE WAY OF THE COMPASSIONATE JESUS MEANS seeing people with the eyes of Christ.  

Dr. Timothy Tennent, one of my professors at Gordon-Conwell Theological Seminary, recently took us through passages in the Gospel of Mark where he outlined how Jesus touched people no one else would touch.

In Mark 1:40-45 (a story that appears in all three of the Synoptic Gospels), Tim pointed out that contact with a leprous man – considered “unclean” (in the context of the Levitical Laws on leprosy) – made you unclean.  That’s why lepers had to announce their presence: “Unclean, unclean.”  It kept them from defiling others.

Thus, when Jesus touches the man (v. 41), he voluntarily makes himself unclean.  Because Jesus is “filled with compassion” he views the rejected man differently than everyone else.  Rather than relegating the man to the category of being a hopeless physical and spiritual case, Jesus’ compassion leads him to touch him – so that this leper might experience the love and healing power of God.

And this is what we are called to do. The Gospel/Missions is about the church being on the offensive – trusting in God and in the power of the Gospel to change hopeless people and hopeless situations.  A compassionate view transforms the way we see people. When we see the world the way that Jesus does, our attitudes are changed about lepers – or AIDS sufferers – or terrorists – or violent radicals – or homosexuals – or the greedy.  Compassion says, “These are people for whom Jesus died.  I am no different other than the fact that my sins are forgiven.  I must see them through Jesus’ eyes of love.”

In the earliest days of CTS, the primary partnership was “Buena Semilla” (Good Seed) ministries in Mexico.  I remember the first Christmas card that the CTS leaders sent out that year to the contributors to CTS (the people who had donated money to provide loan capital).  The card pictured a Mexico City loan recipient sitting in his small home.  He was unshaved and a cigarette was hanging out of his mouth.  

When I saw it, I realized what the CTS leaders were doing; they wanted their donors to understand that serving the poor – even those who might not look like the Christians in our churches – means looking at people differently.  The card explained that the man pictured had been a loan recipient who was not yet a Christian but now had a relationship with the church that was serving in the role of community bank.   When we serve people with the compassion of Christ, we look at them through “Jesus glasses” – and our view of them changes.

In George Hunter’s book, The Celtic Way of Evangelism (Nashville: Abingdon, 2000), he points out that the Celtic Christians were used of God to reach the Barbarians and the Anglo-Saxons fundamentally because of this issue of vision.  The Roman Church had given up all thought of reaching these pagan hoards because they believed that “a population had to be civilized ‘enough’ already to be Christianized; that is, that some degree of civilization was a prerequisite to Christianization” (p. 17).  As a result, they gave up on the uncivilized barbarians as unredeemable.  

The Celts, under St. Patrick, saw them differently and were used by God to re-evangelize Europe and, in the words of Thomas Cahill, “save civilization.”  (It’s no exaggeration to say that without the Celtic missionaries, none of us from Anglo-Saxon European descent would be Christian today.)

In Desmond Tutu’s No Future Without Forgiveness (New York: Doubleday, 1999), he introduces us to throughout the book to a profound African concept called ubuntu – a concept that fits in well with this idea of viewing others with eyes of compassion.  Ubuntu is basically a call to human beings to respect and accept each other’s humanity: “the very essence of being human” (p. 31).  Because of the more communal nature of African society, people believe that “a person is a person through other persons” (p. 31) and that “our humanity is intertwined” (p. 103).  

“A person with ubuntu is open and available to others, affirming of others, does not feel threatened that others are able and good, for he or she has a proper self-assurance that comes from knowing that he or she belongs in a greater whole and is diminished when others are humiliated or diminished, when others are tortured or oppressed, or treated as if they were less than who they are.” (p. 31)

Nelson Mandela personified ubuntu compassion when he invited “his white jailer to attend his inauguration as his honored guest” (p. 10).  According to Tutu, this spirit of compassion and character in Mandela had been tempered in the fires of suffering in jail 27 years (pp. 39ff).

We all can learn from this concept as it pertains to looking at others with eyes of compassion, the way that Jesus looks at us.  “In the spirit of ubuntu, the central concern is the healing of breaches, the redressing of imbalances, the restoration of broken relationships…” (p. 54). 

This ubuntu concept was critical in the healing of some of South Africa’s wounds, but it expands our Western ideas about the communal implications of the phrase that we have ALL been created in the image of God (pp. 10, 31, 38ff, 45, 54, 103, 166, 264).  As a result, we need to look at each other and treat each other accordingly.
#5) Following that compassionate vision, LIVING IN THE WAY OF THE COMPASSIONATE JESUS MEANS working to restore dignity to broken people.

The earlier examples of Jesus’ touch of the leper and the deaf man illustrate this.  Jesus’ propensity to hold children, feast with sinners, exalt women, welcome prostitutes, and dine with tax collectors all illustrate this as a theme of his ministry and life.  When he saw people compassionately, he treated them and served them as precious, dignified, and worthy of respect.

Missiologist Andrew Kirk summarizes mission in the way of Jesus as:

· To create life – breaking the cycle of hopelessness: “restoring wholeness to human life”

· To create welfare – breaking the cycle of poverty: “to see wealth so distributed through society that everyone’s needs are met”

· To create non-violence – breaking the cycle of hatred: to build back relationships between antagonistic groups (Kirk, J. Andrew. What Is Mission: Theological Explorations. Minneapolis: Fortress Press, 2000, pp. 53-54).

Advocating for the compassionate creation of opportunities to build dignity into the poor Chris Sugden strongly affirms the type of work that CTS does.  He writes: 

The dignity of being stewards, of being managers of creation also speaks to those who are entrusted with resources to facilitate people in business and other enterprises.  Their calling is not to be dispensers of charity or funds to address the ‘needs’ of others, which are endless.  Their calling is to enable others to be stewards also. (Chris Sugden, “What is Good about Good News to the Poor?” in Samuel, Vinay and Chris Sugden, eds. Mission as Transformation (Oxford: Regnum, 2000), p. 255:

Another voice that we need to hear in this regard is Rene Padilla of Argentina. Writing on the “Politics of the Kingdom of God” he states that in the values of the Kingdom, both the rich and the poor need ‘conscientization’ of their roles.  The rich need to see their role with the poor in more ways than simply dispensers of aid.  And, “The poor need to be liberated from fatalism to recover a sense of their own human dignity and the possibilities of creative participation in changing their own situation.” (Rene Padilla, “The Politics of the Kingdom of God” in Samuel, Vinay and Chris Sugden, eds. Mission as Transformation (Oxford: Regnum, 2000), p. 451).

This is one of the reasons why your compassionate action in Micro-Enterprise Development is so important. You’re working to give dignity to people who might have lost their sense of dignity because of poverty, misfortune and even bad choices.

The “Oxford Declaration on Christian Faith and Economics” states it this way:

There is abundant evidence that investment in small-scale enterprises run by and for the poor can have a positive impact upon income and job creation for the poor.  Contrary to the myths upheld by traditional financial institutions, the poor are often good entrepreneurs and excellent credit risks.  We deplore the lack of credit available to the poor in the informal sector.  We strongly encourage governments, financial institutions, and NGO’s to redouble their efforts to significantly increase credit to the poor. (The Oxford Declaration on Christian Faith and Economics, article 48 in Samuel, Vinay and Chris Sugden, eds. Mission as Transformation (Oxford: Regnum, 2000), p. 339).

In the book, Great Commission Companies (Downers Grove, IL: InterVarsity Press, 2003), the authors, Steve Rundle and Tom Steffen, build their premise around the idea that globalization and the multinationalization of business opportunities provides new and unprecedented opportunities for Christians in the business sector to do work in missions that traditional missionaries could never do.

While the authors freely acknowledge the problems and exploitive abuses of globalization, they look at business and globalization from a distinctly Christian perspective.  They quote the writings of Pope John Paul II as he urges Christians in business to operate from a biblical world view: “Globalization will have many positive effects if it can be maintained by a strong sense of the absoluteness and dignity of all human beings and the principle that earthly goods are meant for everyone” (quoted on p. 50). 

They highlight seven reasons why these “Great Commission Companies” are uniquely positioned to reach a hurting world (pp. 75-76):

· While poverty is not new, globalization and the media have made people aware of their poverty more than ever before; as a result, the poor are eager to change.

· “A properly motivated world-class business can contribute to economic growth, social progress and spiritual hope” (p. 75).

· International travel and communication is easier than ever, but it has never been more difficult for Westerners to go as professional missionaries.

· Global economic pressures are forcing every company to develop more of a “global perspective about their markets and supply chain” (p. 75).

· “Jobs provide a dignified means to support one’s family and for Christian’s to support the work of their local church” (p. 76).

· Christian laypeople want to find meaning in their work and ability to integrate faith and work.

· “The workplace provides a real-life setting where values, ideas and biblical principles are exchanged, observed, and tested” (p. 76).

We work and empower others because we compassionately see them as dignified and created in the image of God.  But we work with them to enable their transformation so that they see themselves as dignified and created in the image of God.

CONCLUSION:  “Jesus wept.”  Our savior is moved with compassion.  And in imitation of our Lord and Savior, we follow in the way of compassion:

· We forgive because we’ve been forgiven

· We respond to the world with empathy and pain

· We don’t stay aloof; we suffer alongside people

· We see others through the eyes of compassion

· We work to restore dignity to broken people.

The compassion of Jesus Christ – fellow-sufferer, advocate of the poor, and partner in our sufferings – is the FOUNDATION FOR OUR ENCOURAGEMENT AND OUR ABILITY TO ENCOURAGE OTHERS.

RESOURCES – in addition to those cited, consider:

Thomas a Kempis, The Imitation of Christ (New York: Macmillan, 1974).

Malcolm Muggeridge, Something Beautiful For God: Mother Theresa of Calcutta (New York: Harper and Row, 1971).

